
 www.ijird.com                                                                                                                      July, 2020                                                                                            Vol 9 Issue 7 

   

INTERNATIONAL JOURNAL OF INNOVATIVE RESEARCH & DEVELOPMENT                  DOI No. : 10.24940/ijird/2020/v9/i7/MAY20076                  Page 237 
 

 

 
 
 

Interreligious Dialogue in Indonesia’s Context 
 

 

 

 

 

 

 

1. Introduction  
Indonesia is a home of diverse religions and various cultures. Indonesia is an archipelago country which has more 

than 250 million populations. It comprises over 17.000 islands and more than 300 languages. There are six official 
religions such as Islam 87, 01 %, Protestant 6, 96 %, Catholic 2, 91%, Hindu 1, 69 %, Buddha 0, 72 %, Konghuchu, 0, 05%, 
others 0, 53 %.i These diversities lead to the necessity of interreligious dialogue in order to foster peace and harmony. The 
foundation and the practice in form of interreligious dialogue in Indonesia’s context will be examined in this essay in order 
to face its out coming and challenging. This essay will be divided into several parts: introduction, foundation of dialogue, 
form of dialogue, the out coming of interreligious dialogue, challenging and a conclusion.  

 
1.1. Pancasila as the Foundation of Interreligious Dialogue  

The foundation of interreligious dialogue in Indonesia’s context is Pancasila. Literally, pancasila is a combined 
word in Sanskrit and Pali which means five (panca) and principles (sila). The five pillars are belief in the One God, 
humanity, the unity of Indonesia, democracy and social justice. Pancasila is the country’s ideology or political philosophy 
that inspires everyone in doing anything in Indonesia including interreligious dialogue. It means that pancasila is not 
merely the purpose of dialogue but also the starting of interreligious dialogue.ii 

According to Mukti Ali, there are two fundamental matters of interreligious dialogue in Indonesia’s context: First, 
philosophically, the basic of interreligious dialogue is pancasila which has been becoming the philosophy of the country. It 
has values and principles that have been accepted by all Indonesians. Second, pragmatically, interreligious dialogue is a 
process of development where everyone is called to participate in it. Furthermore, interreligious has become a culture of 
tolerance in Indonesia which develops becoming ideology and constitutions.iii As the ideology, pancasila leads Indonesians 
to put interreligious dialogue in practice in their daily lives.  

 
2. The Models of Interreligious Dialogue  

The practice of interreligious dialogue in Indonesia’s context can be seen through   four forms of interreligious 
dialogue in Dialogue and Proclamation such as dialogue of life, dialogue of action, dialogue of religious experience and 
dialogue of theological exchange.iv Based on these forms of dialogue, we will look at my personal experience in 
interreligious dialogue.  

Dialogue of life occurs when people from different faith and spiritual tradition strive in an open neighbourhood 
spirit. I have been practicing this dialogue that can be found in two experiences such as visiting family and security service. 
I have many family members who are Islam. Therefore, it is a part of life when I visit and stay with them. I sometimes 
spend my holiday with my Islam families and greet them in their feast day (Ramadan). Moreover, they also visit and greet 
us as Christian families when we celebrate our feast day such as Christmas or Easter.  

It has been a custom for many Indonesians to offer security service when other religions celebrate their feast day. 
Nationally, there is a large Muslim group named Banser that always offers security service during other religions celebrate 
their feast day.  Locally, I have been involving in youth group in protecting Mosques when Muslim people celebrate their 
feast day. Moreover, their youth group also take part in protecting the church during Christmas or Easter.  

Dialogue of action happens when people of spiritual commitment and faith collaborate with other in building a 
just and harmony society. I have two experiences such as service for HIV/AIDS people and involving in journalism of 
diversity in practising this form of dialogue.  
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Personally, I joined a group named ‘Caring for HIV/AIDS people’ when I did my philosophy studies. This group 
was formed to assist those who are infected by HIV/AIDS. The members of this group are from different religions 
background. Moreover, those to whom this group assists are also from different religions background. 

Journalism is playing significant in order to create peace and harmony in diversity society. I have an experience in 
joining in journalism of diversity activity. Journalism of diversity comprises students from different religions background 
from various universities in Indonesia. This program is run every year with different attendances. Students are asked to 
have journalistic training for two weeks.  

One of the programs of journalistic of diversity training was to visit a place of prayer of other’s religion dialogue 
with the people in its places. I had a chance to visit Ashram which was a place where Hindus people learn their religion 
from their Guru. At the time I also attended their worship and meditation.  

Dialogue of religious experience occurs when people steep in their spiritual traditions share their ways of 
searching for God or the Absolute. I have been practicing this dialogue as I have many family members who are Muslims. 
Many times, I have been invited to go to their mosque and attend their feast celebration.  Moreover, I several times 
attended prayer for peace that is led by some people from different religions.  

Dialogue of theological exchange happens when specialists seek to deepen their understanding of other spiritual 
heritages. I also have an experience of this form dialogue during my study in Indonesia. I sometimes attended some 
seminars or discussions about other religions. Moreover, several times our missiology lecturer invited Muslim imam and 
Hindu guru to a give lecture about their religions.  

 
3. Interreligious and Pancasila 

The understanding of the foundation of interreligious dialogue and my own experience of dialogue in four forms, 
lead me to look at the out coming of dialogue based on pancasila particularly according to it pillars. The first pillar is belief 
in one God. This pillar does not refer to theological concept or doctrine of any particular religion in Indonesia.  
Nevertheless, this pillar refers to an acknowledgment of the Supreme Being in every religion and traditional believe. It 
means that Indonesians are asked to respect all divine values of all religions and traditional believe. This concept is in 
same line with what Edward Schillebeeckx said that all word religions in principle are legitimatised as unique and 
particular revelation from the same God. Moreover, they also share something in common which is ‘common experience’ 
in their group about God.v 

Accordingly, interreligious dialogue is a process to deepen my faith and understanding about God through an 
encounter with other from different religions background. Moreover, I also witness my faith to other without denying the 
beauty and the truth that they have. Therefore, based on the first pillar of pancasila and through the experience 
interreligious dialogue, I and all Christians are called to evangelise Christian faith and at the same time being evangelised 
by others in order to deepen our faith.vi    

Second pillar is humanity. Humanity is the core of every religions and traditional believe. Through faith, believers 
are called to express this human fraternity by safeguarding creation and the entire universe and supporting all persons, 
especially the poorest and those most in need.vii  

All religions are concerned with humanity, although they may have different practices or beliefs, they are mutually 
concerned with building a better world. Consequently, every form of interreligious should refer to humanity. Peace and 
harmony which create a better world are the most significant purpose of interreligious dialogue. Therefore, second pillar 
of pancasila becomes an inspiration for all Indonesians in doing interreligious dialogue in order to care for humanity. 

Third pillar is democracy. Democracy is also a part of interreligious dialogue. In my experience of dialogue, I also 
joined the long march with some students in order to look for justice. It was an expression of democracy. There three 
mains out come of interreligious dialogue regarding democracy: first, promote human right values and law. Second, foster 
mutual respect, awareness, tolerance and mutual understanding. Lastly, seek an open and a transparent dialogue to 
practice virtues of civic and civil dialogue.viii Based these main out comes; the practise of interreligious dialogue in 
Indonesia’s context is a way to fulfil this third pillar of pancasila.   

Fourth pillar is the unity of Indonesia. Unity is the main purpose of interreligious dialogue. According to my 
experience of being involved in some forms dialogue, the first thing that I experienced and I felt was the sense of unity. 
Once I encounter with people in dialogue, I become part of them. In the same line, Raymond Panikkar argued that there are 
two attitudes in interreligious dialogue such as we meet as sister-religions striving towards the same goal which is the 
unity with others and we meet by sacrificing our differences so as to be united in the mystery of the divine.ix 

 Explicitly, unity is a goal of interreligious dialogue and it only occurs when everyone who involve in dialogue has 
to sacrifice their differences in order to welcome others.  The pillar about unity is not merely refers to human dimension 
but it relates to transcendental where they become one in the mystery of the divine as they acknowledge in the first pillar. 
In Christian perspective, unity is the mystery of the dialogue. Augustine argued that love is the bond of unity and 
difference among the persons of the Trinity.x Therefore, dialogue in the spirit of love is to unite human beings as they 
picture the unity of the Trinitarian as their model.    

The fifth pillar is social justice. Social justice is a universal language that used in interreligious dialogue. According 
to my experience, everyone from any religions usually has something in common which is the concern of social justice 
issue. In this case, the fifth pillar of pancasila becomes the basic of interreligious dialogue. 

In Christian perspective, social justice is not merely as a basic of dialogue but it also leads to a proclamation 
through dialogue. The action justice is a way for all Christians to preach the gospel and proclaim Jesus Christ. This was 
stated by synod of bishops in 1971:   
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Action on behalf of justice and participation in the transformation of the world fully appear to us as a constitutive 
dimension of the preaching of the Gospel, or, in other words, of the Church's mission for the redemption of the 
human race and its liberation from every oppressive situation.xi 
Through interreligious dialogue all Christian particularly Indonesians, even as a minority group that sometimes 

being persecuted are called to involve actively in social justice issue. It is not only to fulfil the fifth pillar of pancasila but it 
also goes beyond which is the proclamation of the Gospel through the action of justice. However, these out comes cannot 
be reached unless some challenges of interreligious dialogue are not allowed to live in Indonesia.  

 
4. The Challenges of Interreligious in Indonesia 

Pancasila has been becoming ideology of the country since Indonesia proclaimed its independence in 1945. 
However, there is still challenging in doing interreligious dialogue until today. Indonesia is still struggling with the 
majority and minority issues. When it relates to religious matters, many times the state tends to be on side with the 
majority and discriminates the minorities as well as letting some intolerant treatment towards the minorities take place.xii 
Moreover, religion is sometimes used by politicians in order to gain power during election. In this case, they manipulate 
people by confronting minority and majority religions. This reality blocks people to build up interreligious dialogue but 
also create tension and hatred between religions.  

Other challenge of interreligious dialogue is fundamentalism and extremism. In Indonesia there are some 
fundamentalist group threaten other people from different religions and culture background for example, 
The Islamic Defenders Front and Jamaah Islamiah. The members of these two groups try to persecute and threaten others. 
Surely, fundamentalist is in every religion. Therefore, it is a necessary for every religion to eliminate fundamentalism.    

 
5. Conclusion 
 To sum up, interreligious dialogue is an imperative for everyone who lives in a diverse society like Indonesia in 
order to live together harmonically and peacefully. The pancasila have to be applied in daily life through dialogue. The 
challenge is not an obstacle to quit, rather it nourishes the dialogue.   
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